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, INTRODUCTION 


The word ikhtilaaf has a number of similar linguistic 
meanings; from them: the absence of agreement about 
something, or dissimilarity. One says: a people disagreed and 
differed if each one of them adopts a way which is different to 
the others.! 


Therefore ikhtilaaf is when an individual, or a group of 


individuals, adopts a path, opini 
M pts a path, opinion or way, different to that of 
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ESTABLISHED PRINCIPLES 
REGARDING DIFFERING 


It is essential to explain these principles, in order to 
understand the nature of differences (ikhtilaaf) within this 
nation (ummah). So the first principle is: 


1 - DIFFERING IS A MATTER WHICH WILL OCCUR, BUT HAS 
BEEN PROHIBITED BY THE SACRED LAW. 


Allaah the Exalted has decreed from His tremendous Wisdom 
and His all-pervasive Will, that this ummah will divide and 
split-up, as did the People of the Book (ahlul-kitaab) before 
them. Allaah the Exalted said: 
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"If your Lord had so willed, He could have 
surely made mankind into a single nation; but 
they will not cease to disagree, except those 
upon whom your Lord bestows His mercy, and 
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for this did He create them.” [Soorah Hood 
11:118-119] 


Aboo Hurayrah, may Allaah be pleased with him, relates that 
Allaah's Messenger sallallaahy 'alayhi wa sallam said: 


LES 
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"The jews split-up into seventy-one or seventy-two 
sects, the christians split-up into seventy-one or 
seventy-two sects, and my ummah will split-up into 
seventy-three sects.” 


This was reported by at-Tirmidhee, Aboo Daawood, Ahmad 
and others? In another narration [it states): 


awe » = A ^" 669 @ $ QU 
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"All of them are in the Fire, except one sect.” They 
said: Who is it, O Messenger of Allaah? He said: 
“That which I and my Companions are upon." 


Aboo Sa'eed al-Khudree, may Allaah be pleased with him, 
said: Allaah's Messenger sallallaahu 'alayhi wa sallam said: 


2. It was declared to be authentic (saheeh) by Shaykh al-Albaanee in as- 


Saheehah (no.203). 


3- Reported by at-Tirmidhee (no.2641), al-Haakim (1/128-129) and others. It 
was declared to be sound (hasan) by al-Albaanee in as-Saheehah (no.204). 
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2 Reported by al-Bukhaaree (no.123) and Muslim (no.456). 
Ever though this splitting occurs in accordance with the ways 
Allaah allows the creation to operate, yet Allaah the Exalted has 
rbidden it in His Book and in the Sunnah of His Prophet 
illallaahu ‘alayhi wa sallam. Rather, He has ordered clinging 
he 1 of the Saved-Sect (al-firgatun-naajiyah) and Aided 
l'ifatul-mansoorah) and placed signs for this pa th, 
) e who has the utmost sincerity of heart 17 
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regarding this ummah imitating the ways of those who came 
before them; the most noticeable of these being the 
emergence of splitting away from the true and correct 
methodology.5 


Allaah the Exalted has indeed prohibited this resemblance in 
His statement: 


b reto af those th oil AA t 
CEEOL Lalo t [so Gib 15 SS V5 
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“And do not be like those who split-up and 
differed after the clears signs had come to 
them; for them is a dreadful torment.” [Soorah 


Aal-'Imraan 3:105] 


The hadeeth master (haafidh), Ibn Katheer, may Allaah have 
mercy upon him, said: 


“Allaah, the Most Blessed and Exalted, prohibited this 
ummah from becoming like the previous nations with 


5. [SiA|: From the earlier hadeeth masters that have authenticated one or 


more of the ahaadeeth concerning the splitting-up of the ummah are:- 


@ At-Tirmidhee in his Sunan (no.2640) 

@ Al-Haakim in his Mustadrak (1/128) 

@ [bn Taymiyyah in Majmoo' Fataawaa (3/345) 

€ Al-'Iraaqee in Takhreejul-Ihyaa (3/199) 

@ Ibn Hajr al-Asqalaanee in Takhreejul-Kashshaaf (p.63) 


An in depth discussion concerning the various routes of narration of 


these ahaadeeth has been furnished by the hadeeth specialist of this age, 
Shaykh al-Albaanee, in as-Saheehah (nos.203-204). 
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regards to their splitting-up, differing ina leaving eg 


leaving-off 
ordering the good and forbidding the evil, along with the 


establishing of proofs upon them.” 


Allaah, the One free from all imperfections, said: 
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“And do not be like the pagans; those who split- 
up their religion and become sects, each party 


rejoicing in that which is with itself.” [Soorah 
ar-Room 30:31-32} 


Shaykh as-Sa'dee, may Allaah have mercy upon him, said: 


* ... along with the fact that this Religion is one, which is to 
exclusively worship Allaah alone. But the pagans 
(mushrikoon) split-up: from them are those who worship 
idols and engraven images; from them are those who 
worship the sun and the moon; from them are those who 
who worship the pious and the righteous; and from them 
are the jews and the christians. Allaah's statement: “and 
became sects,” means that each sect split-up, became 
partisan in aiding whatever was with them of falsehood, 
rejected all others, and made war upon them. [Allaah’s 

. Statement]: “each party rejoicing in that which is with itself.” 
of the various (branches of] knowledge which oppose n. 
knowledge of the Messengers; rejoicing in it, declaring 


themselves to be upon the truth and all others to be upon 
falsehood. 


6. Tafseer Qur'aanul-'Adheem (1/390). 
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In this is a warning to the Muslims against dividing and 
splitting-up; each sect being bigoted to whatever is with 
them of truth or falsehood. For in doing so, they will 
resemble the pagans in their splitting. Yet the Religion is 
one, the Messenger is one, the Deity to be worshiped is one, 
with regards to most of the religious affairs there is 
concordance amongst the scholars and the imaams 
concerning them, and the brotherhood of faith has indeed 
been consolidated and tightly fortified by Allaah. So how can 
it be that all of this is rendered futile and has no worth, but 
instead what is built and established is splitting and 
divisions between the Muslims. Furthermore, it is [most 
often] in the subtle issues and subsidiary issues, in which 
there is a difference of opinion, that people start declaring 
one another to be deviated, or start distinguishing some 
from others. So is this not anything except the greatest of 
Satanic enticements and from the greatest of his objectives 
in plotting against the Muslims!"7 


2 - NOT EVERY ISSUE OF DIFFERING (IKHTILAAF) IS AN 
ISSUE OF SPLITTING (IFTIRAAQ) 


This is because differing (ikhtilaaf) is a general word which 
has in it various levels. From its levels - which will follow 
shortly - is splitting-up (iftiraaq): 


Lexically, iftiraaq means: to split-up, to divide, to fragment. In 
the technical definition of the scholars, it means: “To depart 
from the Sunnah and Jamaa'ah in one of the comprehensive 


fundamentals of the Religion; whether it be in matters of 
belief or action.” 


7- Tayseerul-Kareemur-Rahmaan (6/128). 
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Regrettably, some students of knowledge classify Ca 
issues of ikhtilaaf as being permissible to split-up over: this is 
indeed a wicked error which they fall into because of their 
ignorance concerning the rules governing iftiraag, when and 


how it occurs, and what falls under matters of ikhtilaaf and 
what does not. 


The distinction between the permissible form of ikhtilaaf and 
between iftiraag now follows:- 


e That ifüiraag does not occur, except in those great and 
comprehensive fundamentals (usool) in which differences of 
opinion are not permitted; those fundamentals which have 
been established by a definite (qat'ee) text, or a scholarly 
consensus (ijmaa), or a knowledge-based path that the 


scholars of Ahlus-Sunnah wal-Jamaa'ah have settled and 
decided upon. 


Upon this, it is not permissible to label a Muslim as being 
from the sects of destruction, except if he innovates in the 
following matters:- in a comprehensive matter of the 
Religion; in one of the principles of the Sacred Law 
(sharee'ah); in a general fundamental of the Sacred Law; or in 
many of its details, such that the Sacred Law is repeatedly 
contradicted many times over. Indeed, the Shaykh of Islaam, 
Ibn Taymiyyah, was asked about the limits that would cause 


someone to be counted amongst the people of innovation and 
sectarian desires (ahlul-hawaa)? So he replied: 


Y ? i à 
“The innovation (bid'ah) that cause a person to be counted 
amongst the people of innovation and sectarian desires is 
= what is well-known with the people of knowledge of the 


E ugh to be in opposition to the Book and the Sunnah; 
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such as the bid'ah of the Khawaarij, Shee'ah, Qadariyyah, 
Murji'ah ..."8 


€ That permissible ikhtilaaf stems from a scholarly exertion 
(ijtthaad) and a good intention, for which the one who errs is 
still rewarded if his desire is for the truth and his exertion is 
for seeking it. Whereas iftiraag does not emanate from a 


scholarly exertion in seeking the truth, nor a good intention. 
Rather, it arises from following false desires. 


€ That iftiraag is attached to a threat of punishment, and it is 
entirely blameworthy and destructive. As for the permissible 
type of ikhtilaaf, then it is not like that, no matter what level it 
reaches between the Muslims.9 


3- THE TRUTH IS SINGULAR, NOT MULTIFARIOUS: 


This is the case even if it is in matters of actions, which is 
something self-evident. Some people adopt the view that 
every mujtahid scholar is correct, but this is a non-sensical 
statement. The mere presentation of this opinion is sufficient 
to show its futility. However, we shall still relates some proofs, 
which are numerous, to establish its futility.'° From them 1s 
the saying of Allaah the Exalted: 


8. Majmoo' Fataawaa (35/414). 


g. The distinction between differing and splitting was clarified in a 
valuable lecture entitled: ‘Understanding the Concept of Splitting,’ by 
Shaykh Naasir al-'Aql - and it is printed in booklet form. 


to. Some scholars apply the term: correct (museeb) to one who receives a 


reward for his ijtihaad, but this is an error. What w 
rhis l , ould be i 
Every mujtahid scholar is rewarded (naseeb). a's E 
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“If it were from other than Allaah, you would 
| find in it many differences and discrepancies.” 
[Soorah an-Nisaa 4:82] 


| D 3. CATEGORIES OF 
The textual indication of this verse is clear. DIFFERING 


b 
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In contradictory differences (ikhtilaaf tadaadd), the truth is 
always singular in it, since whatever comes from Allaah, then 
you will not find any discrepancy in it. And the sound intellect 
conforms with the authentic text in rejecting this fact [that 
contradictory differences are all correct]: 


The scholars who have made a thorough investigation into the 
proofs related to the topic of differing have concluded that 
differences are of two categories; each category subsumes a 
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| : £ 3. hla aliases b Ww nca THE FIRST CATEGORY: BLAMEWORTHY DIFFERING: This is 
1.2 - rewarded for it with Paradise and you will [also] be sinful for nd 

t |». — itand in the Hellfire, at one and the same time, An action 


Be ^ ^ cannot be disobedience to Allaah the Majestic and obedience 


Hi E 1 - That in which both disputing parties are censured and held 
_ to Him at one an e same time."!! 


blameworthy, as occurs in Allaah the Exalted's statement 


gee about the differing of the christians: 


! from the most important principles that are 
as being an introduction to understanding the Co M m AV UT tH Lr ttg pew rt 
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"So we planted amongst them enmity and 


hatred until the Day of Resurrection." [Soorah 
al-Maa'idah 5:14] 


Describing the differing of the jews: 
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CHAPTER THREE 


“We put enmity and hatred amongst them until bs 





the Day of Resurrection. Every time they 
kindled the fire of war; Allaah extinguished it 
[Soorah al-Maa'idah 5:64] 


Likewise, Allaah the Exalted said about the differing of the 
people of false desires and innovations between themselves: 


Aa "S EA 7c 
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“Indeed, those who split-up their Religion and 
become sects, you have nothing to do with them 
in the least." (Soorah al-An'aam 6:159] 


This [censure] is also the case with the disputes that occur 
between the Mulsims in a matter involving a variational 


difference (ikhtilaaf at-tanawww); but each party rejects what 
the other has of the truth.!2 


2 - That wherein one party is censured, whilst the other is 
praised. This type is known as a contradictory difference 
(ikhtilaaf tadaadd) which is where one of the views is true 
whilst the other is false. Allaah the Exalted said: 
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“However, they differed; some believed, whilst 
others disbelieved. If Allaah had Willed, they 


fa-—t 
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would not have fought each other.” [Soorah al- 

Baqarah 2:253] 


This is distinguishing the truth from disbelief (kufr). As for 
clarifying the truth from innovation (bid'ah), this occurs in the 
well-known hadeeth about the splitting-up of the ummah, in 
which the Prophet 'alayhis-salaam said: 
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"or to 
"The jews split-up into seventy-one sects, the 
christians split-up into seventy-two sects, and this 
ummah will split-up into seventy-three sects; all of 
them in the Fire, except for one." It was said: Who 
are they, O Messenger of Allaah? He replied: 


“Those who are upon the likes of what I and my 
Companions are upon this day."3 


In another narration: 


7 


iA 
“It is the Jamaa'ah. "4 


— 


13. (SiA]: Reported by at-Tirmidhee (no.2641) and others. The hadeeth is 
hasan, as Shaykh al-Albaanee explained in as-Sahechah (no.203). 


14. [SIA]: Reported by Aboo Daawood (no.3992) and others. Its chain is hasan; as 
haafidh, Ibn Hajr al-Asqalaanee, said in Takhrezj al-Kashshaaf (no.6 3). 
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EE 
The Messenger of Allaah sallallaahy alayhi wa sallam clarified 
] 


that all those sects are heading for destruction, except the one 
that is upon the methodology of the Pious Predecessors (as. 
salafus-saalih). Imaam ash-Shaatibee, may Allaah have mercy 
upon him, stated: 


"In his sallallaahu 'alayhi wa sallam's saying: "except one," is 
a clear text that the truth is singular, not multifarious. 
Indeed, if the truth were not singular, he would not have 
said: "except one." This is because differences have been 
negated from the Sacred Law entirely, for it came as a judge 
between disputing parties, as Allaah the Exalted said: 


POS StS EI ,Z e. G 
Sp Nya loss e e^ Aro] 
“If you differ in anything amongst your- 


selves, refer it back to Allaah and His 
Messenger." (Soorah an-Nisaa 4:59].”"> 


So these are the types of differing that the Book and the 
Sunnah have censured. 


THE SECOND CATEGORY: PERMISSIBLE DIFFERING: It is of 
two types:- 


The First Type: Differences (that occur] between the mujtahid 
scholars in that which ijtihaad is permissible. This is indeed a 
part of Allaah the Exalted's mercy towards this ummah, for He 
has made the affairs of this Religion easy, not difficult, and 
has sent our Prophet Muhammad sallallaahu j 
sallam with the simple, easy-natured Reli 
devotion to Allaah (al-haneefiyyatus-samhah) 


alayhi wa 
gion of exclusive 


Oo —— =- 
15. ALI ‘tisaam (2/249). 


CATEGORIES OF DIFFERING 
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llaah the Most Perfect said: 
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prooem, 


“And He has not laid down any hardship upon 
you ın your Religion." [Soorah al-Hajj 22:78] 


From this mercy is that there is no sin upon the mujtahid who 
e rather he receives a reward due to his striving to seek the 
ruling of Allaah. Allaah the Most High said: 


AA WU QA od ei^. ot^ 
“And there is no sin upon you in that 


concerning which you were mistaken." [Soorah 
al-Ahzaab 33:5] 


Furthermore, 'Amr ibn al-'Aas, may Allaah be pleased with 
him, related that Allaah’s Messenger sallallaahu 'alayhi wa 
sallam said: 


"When a judge strives and judges and is correct, he 
receives two rewards; if he strives and judges but 
errs, he receives a single reward. ^ó 


In order to elaborate upon what has preceded, I say: Many 
scholars have divided issues of the Religion into fundamentals 
(usool) and branches (furoo), or into issues of usool and issues 
of ijtihaad - whether they are issues related to beliefs or actions. 


16. Reported by al-Bukhaaree (13/318). 
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This is what the Shaykh of I 


laam Ibn Ta mivvah 
ash-Shaatibee, EE ah-Have mier y lyyaii and Imaam 


cy upon the 
traversed upon. m, boh 


The Shaykh of Islaam, Ibn Taymiyyah, said: 


“The truth is that whatever is clear-cut from both these 
categories [of belief or action], constitutes an issue of usool, 


whereas whatever is deep or not so clear from them 
constitutes an issue of furoo'."17 


There occurs in the wording of one of the legal verdicts from 
the Committee of Senior Scholars: 


“Ahlus-Sunnah wal-Jamaa’ah have firmly-established usool 
that are based upon proofs, upon which are built the 
subsidiary issues (furoo). They refer back to it when deriving 


subsidiary issues, and when applying rulings upon 
themselves and upon others.”!8 


17. Majmoo' Fataawaa (6/56). 


[SiA]: This is not to be confused with what Ibn Taymiyyah. may Allaah 
have mercy upon him, states about dividing the Religion into matters of 
usool and furoo' whereby the usool refer to matters of belief, the denial of 
which amounts to disbelief (kufr); and the furoo’ refer to matters of 
actions, the denial of which does not amount to kufr. He states that this 

method of distinction is not only incorrect, but it is in fact an innovation 

of the Mu'tazilah. This is because there are certain points of belief, the 


denial of which is not kufr and there are certain acti 
"IM A ctions, th i 
which is kufr. Therefore, the objection is not of the Miss of 


a : 
the way that these terms are employed. ctual terms, but in 


Consult: Majmoo' Fataawaa (G/5G-58, 13/126 and 23/346-347) 


a2: 


18. Fataawaa lil-Lajnatud- Daa*imah (2/154); compiled by ad-Duwaysh. 


CATEGORIES OF DIFFERING 
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From this we will clarify that: Those issues in which it is 
permissible to exercise ijtihaad in, are the deep and subtle 


issues of beliefs or actions. As for issues of usool, then it is not 
permissible to exercise ijtihaad in. 


Examples of clear-cut issues in the texts are:- Singling-out 
Allaah with the rights that belong to Him alone, existence of 
angels and jinn, the Resurrection, Punishment in the Grave, 
the Bridge, and other clear-cut matters that are termed as 
usool. As for the furoo’ in textual matters, they are all those 
issues that are deep or subtle, such as the Prophet sallallaahu 
‘alayhi wa sallam seeing his Lord; the dead in the grave 
hearing the speech of the living; the rewards for actions, other 


than supplication, reaching the dead after their death; and 
issues other than these. 


The Shaykh of Islaam, Ibn Taymiyyah, said: 


“This is why the scholars of Islaam are united upon 
declaring as an innovator whoever opposes the likes of 
these usool, contrary to the one who differs in issues of 
ijtihaad that have not reached the level of being related in 
definite and continuous (tawaatur) form; such as the 
difference between them conceming judging with four 


witnesses, oaths, compurgation, drawing lots, and other 
issues that have not reached this level.”!9 


However, the matter is not without restriction, such that one 
can innovate whatever he likes under the pretext of it being [a 


point of] permissible ijtihaad. This is why there are, in this 
regard, guidelines for ijtihaad; and they are:- 


19. Majmoo" Fataawaa (4/425). 
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I - It is not permitted in an issue whose proof is decim 
textual authenticity (qat’ee thaboot) and decisive in its textual 
meaning (qat'ee dalaalah), since it is not permissible w 
perform ijtihaad by turning away from the text. An exampled 
this is in Allaah the Exalted's statement: 


alor T Ta ete Ne < 9 a I 
dnas d 3 bl E a Eae oA 


M. vd rd dS TP. 


“And if he cannot, then let him fast three days 
during the Pilgrimage, and seven days after his 


return, making ten days in all." [Soorah al- 
Baqarah 2:196] 


This verse is a proof which is decisive with regards the 
authenticity of its text (qat'ee thaboot); since it is from ae 
noble Qur‘aan, and it is decisive in its meaning (qatee 
dalaalah) in that it clearly obligates ten days of fasting for one 
who could not sacrifice an animal during the performance of 
the tamattu’ Pilgrimage. 


2 - That the evidence being used for the issue is one which is 
open to a number of possibilities. An example is when a proof 
is dhannee thaboot (open to the probability of not being 
authentic). Thus, it is the view of some scholars of Ahlus- 
Sunnah that moving the finger during the tashahhud is 
recommended, whereas it is the view of other scholars that 
the hadeeth that mentions the addition of this movement is 


actually irregular and weak (shaadh). An example of dhannee 
dalaalah (where the textual meaning is 


probable, b 
definite), is in Allaah's statement: M. not 


EAE e ciim 


ae Se ae = - 
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"And divorced woman shall wait for three 
menstrual periods." [Soorah al-Baqarah 2:228) 


it is the view of some scholars that what is meant by the term 
‘menstrual periods (quroo),’ is the time of purity between two 
menstrual periods, whilst the view of other scholars is that it 
refers to the actual menstrual period (haydh) itself. Both these 
views are based upon the lexical meaning of the word. 


3 - Ijtihaad cannot be undertaken in issues for which there 
exists a scholarly consensus (ijmaa), or in which the scholars 
of Ahlus-Sunnah wal-Jamaa'ah have settled and decided upon 
à knowledge-based way. 


4 - The ruling for the given issue must emanate from a 
mujtahid scholar who has fufilled the conditions for 
performing ijtihaad, which have been explained by the 
scholars in their writings concerning the fundamentals of 
jurisprudence (usoolul-figh). 


5 - That the process of derivation must be based upon the 
method of examination and deduction of Ahlus-Sunnah, a part 
of which entails that whatever has been arrived at by way of 
ijtihaad should have a precedence set for it by the past 
scholars of this ummah; those whose scholarship of the 
Religion have been testified to. Haafidh Ibn Rajab said in his 
valuable book: Fadl "Ilmus-Salaf ‘alal-Khalaf: 


“As for the scholars and jurist of the Traditionalists (ahlul- 
hadeeth), they follow the authentic hadeeth wherever it may 
be, provided that it was valid and operative in the view of the 
Companions, or those who came after them, or with at least 
a group from amongst them. As for what the Salaf agreed 
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. . Un TEE 
upon to leave, then it is not permissible to act upon it 


Umar ibn Abdul-'Azeez said: Adopt that opinion which 
conforms to those who came before you, for they were more 
knowledgeable than you. "29 





What has just preceded was a clarification of the first type of 
differing from the category of permissible differing. 


As For The Second Type: It is the variational differing (ikAtilaaf 
at-tanawwu). An example being what occurred between the 
Companions concerning the modes of Qur'aanic recital 
during the time of Allaah's Messenger sallallaahu "alayhi wa 
sallam. 'Abdullaah ibn Mas'ood said: 


“I heard a person reciting a particular verse different to the 
way that I had heard the Prophet sallallaahu ‘alayhi wa sallam 
recite it. So I took him by the hand and brought him to the 
Prophet sallallaahu ‘alayhi wa sallam and I mentioned this to 
him. I recognised signs of displeasure upon his face and he 


said: 
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ritten about this, and elaborated 


f Islaam Ibr Taymiyyah explained 
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when he said: 





“Variational differences (ikhtilaaf at-tanawwu’) have a 
number of forms. From it is when each one of the views or 
actions is correct and legitimate, such as the difference that 
the Companions had in their recitation such that Allaah’s 
Messenger sallallaahu ‘alayhi wa sallam scolded them for 
their differing and told them: “Both of you are correct.” 
Another example is the diversity of forms in the call to 
prayer (adhaan), iqaamah, opening supplication in Prayer, 
tashahhud, Fear Prayer, the [number] of takbeers for the 'Eed 
and Funeral Prayer, as well as other acts that have been 
legislated; even though it may be said that some forms are 
better than others. Moreover, we observe that for many 
people in the ummah, these disagreements gives rise to 
fighting and strife between groups from amongst them 
about how many times the [wordings of the] iqaamah 
should be repeated, and other such matters - and this is 
categorically prohibited! It is [also] found that even those 
who do not go to such limits may often have in their hearts 
[unjustified] inclinations for some forms and aversions for 
other forms, to the extent that they enter into that which 
the Prophet sallallaahu ‘alayhi wa sallam has prohibited. 


From it is the case where two views are identical in 
meaning, but are expressed differently; for indeed people 
frequently differ about definitions, forms of arguments, 
expressions, classification of rulings, etc. It is sheer 
ignorance or injustice to therefore praise one view and to 


censure the other. 


From it is when the meanings may differ, but they are not 
contradictory; this is true and that is true, even though one 


is different from the other. This is very frequently the case 
in matters of dispute. 
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From it is when both ways may be legitimate. A person or 





community adopts one way and the other adopts the other PER Ear eiie t e cones 
Se Bath being correct in the Religion. It is sheer ignorance prohibited by the Prophet sallallaahu 'alayhi wa sallam - 
or injustice to praise just one of the two ways, or prefer one said to 'Uthmaan: “Instruct this ummah not to differ about 
of them without sound reason, or without knowledge, or the Book, as the nations before us differed." From this we 


derive two points of benefit:- Firstly; The prohibition of 


similar disputations. Secondly; an awareness about those 
| When disputes arise between some Muslims in this type of who came before us and a warning against imitating 


difference, then this difference becomes blameworthy; as has them."24 
| been explained in what has preceded, as well as in the hadeeth 

of 'Abdullaah ibn Mas'ood concerning the dispute in the 

recitations in which he sallallaahu 'alayhi wa sallam said: 


| without [sound] intention and knowledge. "22 


red tee EF SOS e au: om ena. E e 4 ey Ne 
e—S*Ls OLS L4 op ls Y , o US 
i l AF 1 PES 
| "Both are correct, so do not differ. Indeed, those who 
came before you differed, and so were destroyed. ?? 


The Shaykh of Islaam Ibn Taymiyyah said: 


“The Prophet sallallaahu 'alayhi wa sallam forbade differing 
whereby each of the contenders deny what the other has of 
the truth, since each of them was correct in his recitation. 
i The underlying reason for this is that those who came 
| before us differed and disputed and thus perished. This is 


| 22. Igtidaa‘us-Siraatil-Mustageem (1/132-134). 


(SiA]: Ibn Taymiyyah goes on to Say (1/135): "This type tha 

1 : twe h 
termed as ikhtilaaf at-tanawwu', each of the two contenders is F a. 
without a doubt. However, if one of them com E 
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other, he is liable to be censured.” mits an outrage against the 
23. Reported by al-Bukhaarce (no.2410). eee 
Ss: Igtidaa'us.sirgatil-Mustaqeem (1/127-128). 
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4. ETIQUETTES OF DIFFERING 
IN WHAT IS PERMISSIBLE 


Islaam has laid down lofty standards for how the Muslim who 
traverses the methodology of the Prophetic Sunnah, should 
deal with his brother who has differed with him in an issue of 
jtihaad. Indeed, how outstanding is the statement of the 
merciful gift [i.e. the Prophet sallallaahu ‘alayhi wa sallam]: 


c Fa ii. 3» "o .- 
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“Indeed I have been sent to perfect noble 
manners. "25 


From these etiquettes (aadaab) are:- 


ETIQUETTES OF DIFFERING 
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"Pride is to reject the truth and to scom other 
people. 6 


There are many examples of this noble mannerism that our 
Pious Predecessors have demonstrated to us; from them is 
what al-Haafidh Ibn 'Abdul-Barr said: 


"A number of people informed me that Aboo Muhammad 
Qaasim ibn Asbagh said: When | travelled to the east, I 
stopped of at al-Qayrawaan and | took the hadeeth of 
Musaddad from Bakr ibn Hammaad. | then proceeded to 
Baghdad and met the people. When I left, I returned to him 
[i.e. Bakr] to complete the hadeeth of Musaddad, so one day 
I read to him the hadeeth of the Prophet sallallaahu 'alayhi 
wa sallam: "That a people from Mudar came in stripped 
woolen shirts (mujtaabee an-nimaar) He said to me: It is: 
‘mujtaabee ath-thimaar.27 So I said: ‘Mujtaabee an-nimaar’ 
is how I read it out to all those I read it to in Andalus and 
Iraq. So he said to me: You have, by entering Iraq, 
contradicted us and become arrogant against us. Then he 
said: Stand with us and let us go to that shaykh - a shaykh 
who was in the mosque - for he has the likes of this 
knowledge. So I went with him and we asked him about 


1 - To have an open heart in accepting what comes to you by 
way of clarification of the mistakes that you have made, and to 
know that this is from the sincere advice which your brother 
for Allaah’s sake is giving to you as a gift. So know that your 
refusal of the truth and your becoming angry for your own 
self is actually from pride; may Allaah protect us. Indeed, the 
most eminently truthful, sallallaahu 'alayhi wa sallam, said: 










25- Reported by al-Bukhaaree in al-Adabul-Mufrad (no.273). It was declared to 
be sahech by Shaykh al-Albaanee in as-Saheehah (no.45). 
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this, so he replied: It is: ‘mujtaabee an-nimaar,’ just as you 
said. They used to wear stripped clothing, with pockets at 
their fronts. And nimaar is the plural of nimrah. Bakr ibn 


26. Reported by Muslim (no.91). 


27. [SIA]: The original article - perhaps due to a typographical error - again has 
the wording: ‘mujtaabee an-nimaar.' But here it should read: 'mujtaabee 


ath-thimaar,’ which is how it occurs in Jaami' Bayaanul-'Ilm. 
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Hammaad then said whilst holding his nose. My nose . ' ^t ; 
debases itself to the truth, my nose humbles itself to the i (2 ny let Pie ra ot 
truth, he then departed."25 RS EAE 

«$33 poll) ak AUN Of y GAN ue 
O my brother for the sake of Allaah - may Allaah safeguard 


"There is nothing that will be heavier in the Believer's 
you - do you not see this amazing sense of justice. How much scales, on the Day of Judgement, than good character. 
are we in need of it today?! However, this is not possible Indeed Allaah hates the wicked and the ill-mouthed 
except for those who purify their intentions for Allaah’s sake. person.”3° 
Indeed here is Imaam Maalik, may Allaah have mercy upon 


him, saying: 3: That you should discuss with your brother with that which 
is better, for that which is even more appropriate. Your 
guiding principle in this should be the truth and its 
clarification, it should not be to seek victory for your ego or 
your soul that invites towards evil. Your character in that 
which you utter should be one of sincerity (ikhlaas). If 
however, the affair with your brother reaches the level of 
speculative argumentation, then give him the greeting of 
2 - That you should use the finest and most appropriate words salaam and remind him of the saying of the Messenger 


when discussing and debating with your brother, for Allaah sallallaahu ‘alayhi wa sallam: 
the Exalted has said: 


“There is nothing in our time more scarce than justice.”?9 


So what is the case in our present time; a time in which false 


desires are plentiful!? We seek refuge in Allaah from the 
misguiding trials. 
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"And speak good to the people." [Soorah al- f 


Baqarah 2:83] “I am a guarantor for a house on the outskirts of 


Paradise for the one who leaves of arguing, even if he 
Abud-Dardaa relates that the Prophet 'alayhis-salaam said: is in the right. 


28. Mukhtasar Jaami' Bayaanul-'Ilm wa Fadlihi 


3o. Reported by Aboo Daawood (no.4799). It was declared to be saheeh by al- 
Ahmad ibn ‘Umar al-Mumasaanee. (P-123): abridged by Shaykh 


haafidh Ibn Hajr in Bulooghul-Maraam (no.1523). 





; 31. Reported by Aboo Daawood (no.4800). It was declared to be h 
Z9 Mukprosamtaamr-Hayaepailim:wa,Fadlihi(p. 120). Shaykh al-Albaanee in as Sahechah at pr 


38 


39 














CHAPTER FOUR 


— ey seers 
Al-Haafidh Ibn 'Abdul-Barr mentioned that Zakariyyah ibn 


Yahyaa said: 


“I heard al-Asma’ee saying that 'Abdullaah ibn Hasan said: 
Argumentation corrupts friendship and unties the 
strongest of bonds. The least harm it contains is strife, and 
strife leads to severing relations. 


Ja far ibn 'Awf said: I heard Mis'ar saying, whilst 
addressing his son Kidaam: 


I present to you my advice, O Kidaam; 
So listen to a father, compassionate to you. 

As for joking and argumentation, then leave them; 
They are traits I do not approve of for a friend. 
Having tried them, I did not found them praiseworthy; 
Neither for a close neighbour, nor for a close friend.”3? 


The Pious Predecessors have left us splendid examples about 
the etiquettes of differing; amongst them is:- 


What al-Bukhaaree (no.5704) and Muslim (no.220) report 
from Husain ibn ’Abdur-Rahmaan who said: 


“I was with Sa'eed ibn Jubayr when he said: Who amongst 
you saw the shooting stars last night. I replied: I did. Then 
I said: Not because I was praying at that time, but because 
I had been stung by a scorpion. he said: So what did you 
do? I replied: I used an incantation (ruqyaa). He said: Why 
did you do that? I said: Because of a hadeeth related to me 
by ash-Sha'bee. He said: What did he relate to you? I 
replied: He related from Buraydah ibn al-Husain who said- 


32. Mukhtasar Jaami’ Bayaanul-'Im wa Fadlihi (p.278). 





ETIQUETTES OF DIFFERING 
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"There is no incantation, except for the evil eye or a sting." 
Sa'eed said: He has done well in halting at what he has 
heard {of knowledge]. However Ibn 'Abbaas related to us ... 
(and he went on to narrate the hadeeth]." 


Look at this sublime mannerism from one of those who 
inherited knowledge from Ibn 'Abbaas, may Allaah be pleased 
with him. He was not severe, rather he was kind to him 
because he was acting upon what he had of the evidence. 
Then he explained to him what was better, but with a gentle 
rectification supported by the proof. 
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of iftiraag, nor to mix between one who commits a partial 

innovation (bid'ah juzz'iyyah) with one who splits away from 
| the Sunnah by innovating in the general precepts (bid'ah 
| 


kulliyyah). 


5. CONCLUSION 


Finally, we arrive at the following conclusions from this 


I - That even though differing (ikhtilaaf) is a matter that has 
been decreed, it is however obligatory upon us to avoid it. We 


discussion:- 
should not be eager even for the permitted type of differing, if 


we are able not to. 


2 - Those issues in which ijtihaad is permitted have certain 
guidelines and conditions which are based upon knowledge 
and sincerity, not upon ignorance or what the souls desire. 


3 - That Ahlus-Sunnah wal-Jamaa'ah have a methodology in 
understanding and dealing with differences (fighul-ikhtilaaf). 
which has been derived from the Book and the Sunnah. From 
its etiquettes is to adopt the mannerisms of the Pious 
Predecessors in dealing with each other when differing. 


4 - It is not befitting for a Muslim who believes in Allaah and 
the Last Day to accuse his brother of splitting away from the 
methodology of Ahlus-Sunnah, except upon knowledge and 
justice, not upon oppression or ignorance. 


5 - It is not permitted to mix-up issues of ijtihaad with issues 
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A LETTER TO THE PEOPLE 
OF BAHRAIN 


O The Shaykh of Islaam Ibn Taymiyyah, may Allaah have 
mercy upon him, said: 


What necessitated this letter is that a group of you informed 
me about certain matters of splitting and disputing that has 
arisen between yourselves, to the extent that they say the 
affair has almost resulted in fighting! They mentioned that 
the reason behind this is the difference of opinion over 
whether the unbelievers will see their Lord or not? We did not 
imagine that this issue could reach such proportions as it 
has, since this matter is a deep one ... (After explaining the 


various opinions concerning this issue, along with relating 
some of their proofs, he continued]: 


In summary: My intention behind this letter is not to explain 
this matter in detail, since knowledge of it is vast. But the 
purpose is to explain that this issue is not from those 
important affairs which necessitate a great deal of speech 
about, nor does it necessitate conveying it to the general 


1. Majmoo' Fataawaa (6/ 485-507), abridged. 
The actual beginning of the letter occurs at a later place (24/163-177). 
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APPENDIX ONE 


masses or specific individuals, such that it becomes a 
distinguishing sign which obligates splitting of the hearts 
and the spreading of false desires. This issue - as far as I 
know - does not necessitate abandoning or cutting-off from 
one another, Indeed, most of those who spoke about it before 
us were from Ahlus-Sunnah, yet those who differed about it 
did not abandon or cut-off from each other due to it. It is 
similar to how the Companions, may Allaah be pleased with 
all, as well as those who came after them, differed with 
regards to the Prophet sallallaahu 'alayhi wa sallam seeing his 
Lord in this world. They mentioned some very harsh words, 
such as what the Mother of the Believers, 'Aaishah, may 
Allaah be pleased with her, said: 


“Whosoever claims that Muhammad sallallaahu 'alayhi wa 
sallam saw his Lord, has fabricated a tremendous lie 


against Allaah.” 


Yet despite this, the dispute did not lead to abandoning or 
cutting-off from one another. 


Likewise, Imaam Ahmad debated with a people from Ahlus- 
Sunnah regarding the issue of whether one can witness [with 
certainty] about the ten who were promised Paradise, until 
the debate caused voices to be raised. Ahmad and others saw 
the validity of witnessing, yet they did not abandon those who 
held the view that it was impermissible to bear witness to this 
[with certainty]; as well as many other similar issues like this. 
So those who differ in this particular issue have more right to 
be excused ... 


2. Reported by Muslim (no.117). 
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Here there are some obligatory etiquettes that need to be 





observed:- 


8 From them; that whosoever remains silent on this issue 
and does not call to anything, then it is not permissible to 
abandon him; even if he has the opinions of one of these 
views. This is because the innovations which are severer than 
this issue, then no one is abandoned with regards to them, 
exept the one who actually calls to it; not the one who 
remains silent. So this issue is even more deserving of this 


lie. not abandoning each other]. 


€ And from them; that it is not allowed for the people of 
knowledge to make this issue a point of inquisition (mihnah), 
or a distinguishing sign such that, because of it, they prefer 
their brothers [who agree with their view] over those who 
oppose them - indeed, the likes of this is hated by Allaah and 
His Messenger. Likewise, they should not open up this issue 
to the general masses of the Muslims who are in a state of 
well-being and safety from such trials and discord. However, 
if a person is asked about this issue, or he sees one who is fit 
to become aware of this issue, then he can relate to him that 
which he knows from the knowledge that is with him, by 
which he hopes it to be of benefit. This is contrary to having 
belief in the fact that the Believers will see their Lord in the 
Hereafter, since belief in this is a clear-cut obligation, since it 
has been related from the Prophet sallallaahu ‘alayhi wa 
sallam, his Companions, and the Pious Predecessors of this 
ummah through a decisive text. 


So it is not permissible for anyone to leave the textual 
dences, even though differences may occur in some of its 
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masses or specific individuals, such that it becomes a 
distinguishing sign which obligates splitting of the hearts 
and the spreading of false desires. This issue - as far as I 
know - does not necessitate abandoning or cutting-off from 
one another, Indeed, most of those who spoke about it before 
us were from Ahlus-Sunnah, yet those who differed about it 
did not abandon or cut-off from each other due to it. It is 
similar to how the Companions, may Allaah be pleased with 
all, as well as those who came after them. differed with 
regards to the Prophet sallallaahu 'alayhi wa sallam seeing his 
Lord in this world. They mentioned some very harsh words, 
such as what the Mother of the Believers, 'Aaishah, may 
Allaah be pleased with her, said: 


“Whosoever claims that Muhammad sallallaahu 'alayhi wa 
sallam saw his Lord, has fabricated a tremendous lie 
against Allaah.” 


Yet despite this, the dispute did not lead to abandoning or 
cutting-off from one another. 


Likewise, Imaam Ahmad debated with a people from Ahlus- 
Sunnah regarding the issue of whether one can witness [with 
certainty) about the ten who were promised Paradise, until 
the debate caused voices to be raised. Ahmad and others saw 
the validity of witnessing, yet they did not abandon those who 
held the view that it was impermissible to bear witness to this 
{with certainty]; as well as many other similar issues like this. 


So those who differ in this particular issue have more right to 
be excused ... 


2. Reported by Muslim (no.117). 
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Here there are some obligatory etiquettes that need to be 
observed:- 


@ From them; that whosoever remains silent on this issue 
and does not call to anything, then it is not permissible to 
abandon him; even if he has the opinions of one of these 
views. This is because the innovations which are severer than 
this issue, then no one is abandoned with regards to them, 
except the one who actually calls to it; not the one who 
remains silent. So this issue is even more deserving of this 
[.e. not abandoning each other}. 


@ And from them; that it is not allowed for the people of 
knowledge to make this issue a point of inquisition (mihnah), 
or a distinguishing sign such that, because of it, they prefer 
their brothers [who agree with their view] over those who 
oppose them - indeed, the likes of this is hated by Allaah and 
His Messenger. Likewise, they should not open up this issue 
to the general masses of the Muslims who are in a state of 
well-being and safety from such trials and discord. However, 
if a person is asked about this issue, or he sees one who is fit 
to become aware of this issue, then he can relate to him that 
which he knows from the knowledge that is with him, by 
which he hopes it to be of benefit. This is contrary to having 
belief in the fact that the Believers will see their Lord in the 
Hereafter, since belief in this is a clear-cut obligation, since it 
has been related from the Prophet sallallaahu ’alayhi wa 


sallam, his Companions, and the Pious Predecessors of this 
ummah through a decisive text. 


So it is not permissible for anyone to leave the textual 
evidences, even though differences may occur in some of its 
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meanings - and this is something which will occur. 


So the affair is as our Prophet sallallaahu 'alayhi wa sallam 
informed, and all goodness lies in following the Pious 
Predecessors, increasing in gaining knowledge of the hadeeth 
of Allaah’s Messenger sallallaahu 'alayhi wa sallam, clinging 
to the rope of Allaah and to all that which leads to unity and 
collectiveness, avoiding all that which leads to disputation 
and splitting, except if it is a matter which is clear-cut which 
Allaah or His Messenger have ordered to avoid; so this is to 
be accepted without question. However, if the affair is vague 
and it is not clear whether the statement or action warrants 
that its doer be punished or not, then it is obligatory to leave- 
off punishing, due to the Prophet sallallaahu ‘alayhi wa 


sallam's saying: 


“Avert the prescribed punishment in cases of doubt, 
for being mistaken in forgiving is better than being 
mistaken in punishing.” 


Reported by Abu Daawood.3 


This is especially the case when it leads to a long drawn-out 
evil which splits the ranks of Ahlus-Sunnah wal-Jamaa‘ah. 


3. Reported by at-Tirmidhee (no.1459) and others, with wordings that differ, 
but meanings that are the same. These ahaadeeth, as well as similar 
reports from some of the Companions and their followers are - according 
to Shaykh al-Albaanee - inauthentic, except the one from Ibn Mas'ood 
who said: “Avert flogging or executing the Muslims as much as you can." 
Recorded by Ibn Abee Shaybah (11/70/2) and its chain is hasan. 


Consult: Invaa‘ul-Ghaleel (nos.2316, 2355) of Shaykh al-Albaanee. 
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————————— 
indeed, the corruption emanating from such splitting is 
many more times worse than the evil which emanates from 


the mistakes of a few individuals in a subsidiary issue. 








If the issue is confusing to a person, he should supplicate 
with what Muslim reports in his Saheeh, from 'Aaishah, may 
Allaah be pleased with her, who said: When Allaah's 
Messenger sallallaahu ‘alayhi wa sallam would stand up for 


Prayer he would say: 


“O Allaah, Lord of Jibraa'eel, Mikaa'eel and 

Israafeel, Originator of the heavens and the earth, 

Knower of the unseen and apparent. You judge 
between your slaves in that which they differ. Guide 
me in that which I differ from the truth, by Your 
permission. Indeed You guide whosoever You Will 
to the way that is straight."4 


So after this: 1 ask Allaah the Great; Lord of the Great Throne, 
that He grants to us and you that which He loves and is 
pleased with, from speech and action; that He enables us to 
follow the guidance of His Messenger sallallaahu ‘alayhi wa 
sallam both inwardly and outwardly; that He brings our 
affairs together upon right guidance, that He makes our 
hearts like the heart of the best of us; and that He protects us 
from Satan, from the evils of our own souls, and from our 
own evil actions. Indeed I wrote this letter seeking only to 
elaborate upon the guidance, nor did ! desire anything except 
reconciliation to the best of my ability; and there is no mi ght, 
nor ability except with Allaah, 


4. Reported by Muslim (no.770), 















ATI TUAM, 


rof the hearts. As for dealing with the issue in a more 


ili E THE CORRECT METHOD 
Phensive manner, and explaining its realities, then 
hi os I will speak or write about it at another time, if I see OF CRITICISM 































gulate your affairs was more important. 
us O Shaykh "Abdul-Azeez bin Baaz, may Allaah have mercy 
eace of Allaah, and His blessings and mercy, be upon him, said:? 
] praise be to Allaah, Lord of the worlds. And 
st blessings and peace be upon our leader and All praise be to Allaah, Lord of the worlds. And may Allaah 
jid) Muhammad; and upon his Family, extol and send blessings and peace upon our Prophet 
d followers. Betas is-Allaah.and He Muhammad - the unlettered Prophet - and upon his Family, 
ectors. his Companions, and all those who follow his Sunnah, until 
k- ^ the Day of Judgement. 





i T Kie 
— 0 continue: 


-i Indeed Allaah the Mighty and Majestic ordered justice and 
i s the doing of good, and He prohibited oppression, 
A... transgression, enmity and hatred. Alaah sent His Prophet 

EB - Muhammad sallallaahu 'alahi wa sallam with that which He 

b sent all His other Messengers, with regards calling to tawheed 
img j . and making worship exclusively for Allaah alone. He 
Er | commanded them to establish justice and prohibited them 
on X . from its opposite; such as splitting-up, divisions, and 
Bir ' transgressing the rights of the worshippers. However, what 

yo IN Ia, ye 


eb ta waa wa Magaalaat Mutanawwi'ah (7/311-316). 
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has become common in this age, is that many of those who 
ascribe themselves to knowledge and calling to good, fall into 
belittling many of their brothers who are well-known callers 
to Islaam; speaking against the honour of the students of 
knowledge and the callers. This is done sometimes secretly in 
their circles, sometimes on cassettes which are then 
circulated amongst the people, or sometimes publicly 
mentioned in their gatherings in the mosques. Indeed, this 
matter opposes the command of Allaah and His Messenger 
from a number of angles:- 


Firstly: It transgresses the rights of the Muslims, in particular 
those students of knowledge and callers who expend great 
efforts in cultivating the people, guiding and teaching them, 
correcting their beliefs ('ageedah) and methodology, and who 
strive hard in organising lectures, gatherings and authoring 
beneficial works and books. 


Secondly: It splits asunder the unity of the Muslims and tears 
apart their ranks, even though they are in dire need of that 
which leads them to being unified and distances them from 
splintering, splitting, and excessive gossip-mongering 
between themselves. This is especially so when the callers 
being slandered and maligned are actually from Ahlus- 
Sunnah wal-Jamaa'ah who are well-known for their waging 
war against innovations and deviations. I do not see any 
benefit in the likes of this action at all, except for the awaiting 


enemies from amongst the unbelievers, 


hypocrites, 
innovators and deviants. 


Thirdly: It aids and supports those who have hidden 
objectives and agendas, from the secularists and those that 
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e sen influenced by, and taken on board, western values 
snd ideologies, and others from the heretics - those who are 


rel-known for the fighting against the callers and spreading 
les and propaganda against them through books and tapes. 
Indeed, it is not from the rights of the Islaamic brotherhood 


laid their enemies against their own brother: from the 
students of knowledge, callers and others. 


Fourthly: This method corrupts the hearts of the general 
masses and of the elite. It furthers the spreading of lies and 
falsehood, gives currency to a lot of backbiting and tale- 
Grying, and it opens up the avenues to the evils of 
destroying those whose souls are weak; those who eagerly 
seek to circulate doubts, spread trials and discord (fitan), and 
undeservingly harm the Believers. 


Fifthly: That much of what is said (against people] actually has 
no basis, rather it is from the suspicions and conjecture that 
Satan makes alluring to its speakers. Allaah said: 


“O you who Believe. Avoid most suspicion, for 
suspicion is some cases is a sin. And do not spy on 
each other, nor back-bite one another.” (Soorah al- 
Hujuraat 49:12] 


It is obligatory upon the Believer to carry his brother’s speech 


upon the best possible meaning. One of the Pious 


Predecessors (salaf) said: 


“Do not carry the speech which comes from your brother 


upon its worst construction, whilst you are able to find a 
good meaning to it.” 
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Sixthly: That whatever occurs from the ijtihaad of some of the 
scholars and students of knowledge, in that which is 
permissible to exercise ijtihaad in, then they should not be 
taken to task for it, nor censured for it - providing that they 
are from the people who can exercise ijtihaad. If a person 
opposes the opinion of others in this, then the most befitting 
thing is to discuss with him in a goodly manner, eagerly 
seeking to arrive at what is correct, whilst hoping also to 
ward-off the evil promptings from Satan which causes 
provocation between the Believers. If this is not possible, and 
someone thinks that there is a need to explain and clarify 
whatever has contradicted the truth, then it should be done 
by using good words and expressions, and with gentle 
gestures and indications, without defaming any individuals, 
or character assasinations, or attacking the intentions of 
others. For this may lead them to rejecting the truth and 
turning away from it. The Messenger sallallaahu 'alayhi wa 
sallam used to say in these types of situations: 


“What is the matter with the people who say such 
and such?"2 


So I sincerely advise those brothers who have fallen into 
slandering and maligning the callers to Islaam, that they 
should repent to Allaah the Exalted for what they have written 
with their own hands or what they have said with their own 
tongues. For this may have been a cause for corrupting the 
hearts of some of the youths; filling their hearts with malice 
and pre-occupying them away from acquiring beneficial 
knowledge and calling to Allaah, because of being pre- 


2. Related by al-Bukhaaree (9/104) and Muslim (9/175) 
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accupied with gossip-mongering (qeel wa qaal); with speech 
about this person and that person; and with hunting for the 
mistakes of people and burdening them with this. 


Likewise, I sincerely advise them that they should redress 
whatever they have done, and declare themselves free from 
the likes of these actions, through writing; or methods other 
than this. They should remove whatever may have entered 
the minds of those who listened to them and they should take 
to doing those beneficial actions that will draw them closer to 
Allaah, and bring benefit to the worshippers. They should 
beware of being hasty in declaring people to be unbelievers, 
deviants or innovators, without the truth being explained and 
without the proofs being established. The Prophet sallallaahu 


alayhi wa sallam said: 


"Whosoever says to his brother. O unbeliever, then 


it will return to one of them." 
The authenticity of this hadeeth has been agreed upon. 


Furthermore, what has been prescribed upon the callers to 
the truth and the students of knowledge is that whenever they 
encounter a difficulty regarding some statements that certain 
scholars - or other than them - have said, that they should 
refer it back to those scholars who are well-known for their 
knowledge, understanding, and trustworthiness. It is these 
scholars that should be asked concerning such matters, in 
order that they may explain the true state of affairs, and in 
order that the people may be guided to the reality of that 


3. Reported by al-Bukhaaree (no.6103). 
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affair and abandon their doubts and misgivings about it 


— 


acting upon what Allaah the Mighty and Majestic said: 


“When there comes to them some matter of public 
welfare related to security or fear, they make it 
known amongst the people. If only they had 
referred it back to the Messenger sallallaahu 
‘alayhi wa sallam, or to those in authority amongst 
them, then the proper people from them could 
have investigated and evaluated the matter. Were it 

not for the Grace and Mercy of Allaah upon you, 

you would have indeed followed Satan, except for 

a few of you." [Soorah an-Nisaa 4:83] 


So we ask Allaah that He rectifies the state of the Muslims; 
that He unites their hearts and their actions upon piety; that 
He grants the ability to all the scholars and callers to the truth 
to do that which is pleasing to Him and to benefit His 
worshippers. We ask Allaah that He unites their word upon 
correct guidance, that He protects them from all that which is 
a cause for them splitting and differing, and that He aids 
them with the truth and subdues for them the falsehood. 
Indeed He is the Guardian for this, and the One having 
power over it. May Allaah extol and send the choicest 
blessings of peace upon our Prophet Muhammad, and upon 


his Family his Companions and all those who follow his 
guidance until the Day of Judgement. 


[A QUESTION CONNECTED WITH THE LECTURE]: 


O noble Shaykh, you have previously clarified the issue 
regarding the method of criticism between the callers to 


Islaam. However, some people understood it in various ways. 
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s. O noble Shaykh, what can you say about this? 


Shaykh Ibn Baaz replied: "This clarification that the 

questioner indicates to, we only intended it to be a sincere 

council to our brothers, from the scholars and callers, in that 
their criticism of each other with regards to what occurs in 
their sayings, advices, gatherings or lectures, should be far 
removed from defamation or mentioning names of particular 
people. This only causes hatred and enmity to arise between 
them all. It was the custom of the Prophet sallallaahu ‘alayhi 
wa sallam, and his way, that whenever he wanted to mention 
to his Companions a matter in which someone had 


contravened the Sacred Law, he would inform them about it 
by saying: 


"What is the matter with the people who say 
such and such." 


Then he, may Allaah's blessings and peace be upon him, 


would go on to explain the actual matter at hand. An example 
of this is: 


That it reached him that someone said: J will always Pray 
during the night and never sleep. Another person said: I will 
always fast during the day and not break my fast. And yet 
another said: | will keep away from women and never get 
married. So he sallallaahu 'alayhi wa sallam gave a sermon, 


praising Allaah and sending the blessings and peace upon 
himself, and then said: 


"What is the matter with the people who say such 
and such? By Allaah! I am the one who is the 
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most knowledgeable about Allaah amongst you 
and the one who has the most fear of Him. Yet I 
fast and break my fast, I Pray and I sleep, and I 
marry women. So whosoever turns away from 
my Sunnah is not from me."4 





The intent here is what the Prophet sallallaahu 'alayhi wa 
sallam actually said. My point is that the correction should be 
done by saying: ‘some people say such and such,’ or ‘such 
and such is obligatory,' or 'the Sacred Law prescribes such 
and such;' but without naming or defaming any particular 
individual, but instead by explaining what the Sacred Law 
permits or prohibits. So this manner of criticism will cause 
love and affection to remain amongst the brothers, callers 


and scholars." 


4- Reported by al-Bukhaaree (9/104) and Muslim (9/175). 


Point to Note: There are many ahaadeeth in which the Prophet 'alayhis- 
salaam started his correction with the wording: "What is the matter with 
the people ..." From them:- 


€ The hadeeth of al-Bukhaaree (no.7301): "What is the matter with the 
people who abstain from doing something that I do ..." 


@ The hadeeth of Ahmad (3/435): "What is the matter with the people who 
permitted their killing ...” It is saheeh. Refer to as-Saheehah (no.401). 


€ The hadeeth of an-Nasaa'ee (1/151): “What is the matter with the people 
who pray with us, but do not purify themselves properly ..." It is saheeh. 
Consult: Takhreejul-Mishkaat (no.295) of al-Albaanee. 

@ The hadeeth of Muslim (2/76): “What is the matter with one of you who 
stands facing his Lord and then spits infront of him ...^ 


Go 


PRAISEWORTHY ASCRIPTIONS AND 
SUBTLE PARTISANSHIP 


S Shaykh 'Abdullaah ibn al-Ghunaymaan, may Allaah protect 
and preserve him, said:! 


Even the term 'salafee' - which which has been reported in the 
narrations and refers to those who traverse the path of the 
Companions and their followers - if it is used in a way that 
involves bigotry and partisanship towards a specific group, 
then its use becomes detested by the Sacred Law.? 


There occurred. in the lifetime of the Prophet sallallaahu 
'alayhi wa sallam, during one of the battles: "That two young 
men fought; one from the Muhaajirs and the other from the 


1. Al-Hawaa wa Atharuhu fil-Khilaaf (pp.18-20). 


2. {SiA}; Shaykh Ibn alUthaymeen was asked - as part of a recorded 
conversation held on the 9th of Jumaadul-Awwal 1417H - about using the 
term Salafiyyah. So he replied by saying: “There is no problem, as long 

as it does not involve partisanship (hizbiyyah). | say: If it does not entail 
partisanship, then there is no problem." 


Point to Note: The sixth centuary scholar, Imaam as-Sam’aanee, said in 
al-Insaab (3/273): “As-Salafee: This is an ascription to the Salaf and a 
following of their ways that are related from them.” 
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4- Reported by al-Bukhaaree (9/104) and Muslim (9/175). 
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2. {SiA}, Shaykh Ibn al-Uthaymeen was asked - as part of a recorded 
conversation held on the 9th of Jumaadul-Awwal 1417H - about using the 
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permitted their killing ..." It is saheeh. Refer to as-Saheehah (no.401). 
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Point to Note: The sixth centuary scholar, Imaam as-Sam'aanee, said in 
al-Insaab (3/273): “As-Salafee: This is an ascription to the Salaf and a 
following of their ways that are related from them.” 









€ The hadeeth of Muslim (2/76): "What is the matter with one of you who 
stands facing his Lord and then spits infront of him ..." 






Go 





APPENDIX THREE 
(a rer se 


SUBTLE PARTISANSHIP 
—————————— EC EHE — —  — — ———— BH — —— — 

a OOOO ^ Mum sssssu.uvu-occ——MMM 

Ansaar. The man from the Muhaajirs called out: O Muhaajirs! Allaah and the Sunnah of His Messenger. 

The man from the Ansaar called out: 


O Ansaar! Allaah's it has b elated to us about Mu’ iyah ibn Ab 
een r O us abo 
Messenger sallallaahu 'alayhi wa sallam came out and said: ^ s core MN AE ed 


Sufyaan that he asked Ibn 'Abbaas, may Allaah be pleased 


wih them both: Are you upon the way of ‘Alee or 

“Why the calls of the people of Pre-Islaamic 'Uthmaan? So he replied: | am neither upon the way of 

Ignorance? Leave these calls, for they our foul!”3 ‘Alee nor Uthmaan. Rather, I am upon the path of Allaah's 

Messenger sallallaahu 'alayhi wa sallam.4 Also. the Salaf 

This was the case even though these two names - Muhaajir used to say: "All of these [deviating] desires are in the Fire.” 

and Ansaar - occur in the Qur‘aan, and are two names that One of them said: "1 do not know which of the two 

are beloved to Allaah and to His Messenger sallallaahu 'alayhi blessings is greater; that Allaah guided me to Islaam. or 
wa sallam. Yet when they were used 


- : : that He kept me away from these [deviating] desires.”5 
in a way involving i 
: 3 c , Indeed, Allaah the Exalted has, in the Qur'aan, narned us 
partisanship, they became actions of Pre-Islaamic Ignorance. ; ! à 
P : ; Muslims, Believers, and worshippers of Allaah. So we 
So the Messenger sallallaahu 'alayhi wa sallam informed to should not turn away from the names that Allaah has 
leave these calls because they were foul, since they lead to given us, to those which people have invented: which both 
splitting and disunity ... they and their for-fathers used, but for which Allaah has 
sent down no authority ... So it is not permissible for 
This is like what the Shaykh of Islaam Ibn Taymiyyah, may anyone to test people based upon these names, nor to form 
Allaah the Exalted have mercy upon him, said: allegiance (walaa) or enmity (‘adaa) hased upon them. 
Rather, the most noblest of the people with Allaah are 


those who have the most piety and obedience (taqwaa); 
whatever group they may be from.”6 


“Likewise, it is not permissible to cause splits between the 
ummah and make a test (imtihaan) of them in that which 
meither Allaah nor His Messenger ordered. For example. 
that a persons asks you: Are you Shakeelee or Qarafandee? 


These names are false. They are not from that which 


Allaah sent down any proof for. These names neither 


occur in the Book of Allaah, nor in the Sunnah of His 
Messenger, nor from any known narration recorded from 


the Pious Predecessors of this ummah; neither Shakeelee, 


nor Qarafandee. It is obligatory upon a Muslim, when 


asked about this, to reply: I arn neither a Shakeelee nor a 


mom amc olini a 
4- Related by !bn Battah in al-Jbaanah (no.238) and al-Laalakaa‘ee (no.r33) 
Qarafandee. Rather, I arn a Muslim following the Book of 


s. Related by ad-Daarimee (1/92). 


G. Majmoo' Fataawaa (3/415-41G). 
3- Reported by al-Bukhaaree (no.3518). 
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NO COMPULSION IN MATTERS 
OF PERMISSIBLE J/TIHAAD 


CJ Ibn Taymiyyah, may Allaah have mercy upon him, was 
asked about a person in authority, whose view is that 


partnerships involving shared labour are not permissible. Can 
he prevent the people from this? 


The reply: “He cannot prevent the people from this, nor from 
the likes of this, because it is from the permissible ijtihaad. 
Neither does he have any text from the Book, the Sunnah or 
the consensus to prevent this, especially when most of the 
scholars are of the view that the likes of this is actually 
permissible; and this is what has been acted upon by the 
Muslims in their lands in general. This is just like a judge who 
is not allowed to negate the judgement of others in the likes of 
such issues, nor is it for the scholar or the muftee to compel the 
people to follow him in the likes of such an issue. This is why 
when ar-Rasheed sought from Maalik that the people should 


all adopt his al-Muwatta‘in the likes of these issues, the latter 
prevented him frorn this and said: 


“The Companions of Allaah's Messenger sallallaahu 'alayhi 


wa sallam spread out into different regions; so each 


community took the knowledge that reached them.” 
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NO COMPULSION IN MATTERS OF IJTIHAAD 
-————— REED 
LL 
Once a person wrote a book about the various different 


| ginions, so Ahmad said: 


*Do not call it the book of differences (kitaabul-ikhtilaaf), 
rather call it the book of leeway (kitaabus-sa'ah)." 


Due to this, one of the scholars stated: 


"Their consensus is a decisive proof, whereas their differing 
is a comprehensive mercy." 


‘Umar ibn 'Abdul-'Azeez said: 


"What would make me feel uneasy is if the Companions of 
Allaah's Messenger sallallaahu 'alayhi wa sallam did not 
differ. Since when they concur upon an issue, then anyone 
who opposes them will be considered a deviant. But if they 
differ, then one person can adopt one of their views, whilst 
the other can adopt the other view; hence there would be 
flexibility in this matter." 


Likewise, Maalik and other scholars have said: 


"lt is not for the scholar to compel the people to adopt his 
views.” 


This is why scholars who wrote books about ordering the 
good and forbidding the evil - from the followers of ash- 
Shaafi'ee and others - have stated: Indeed there is to be no 
forbidding with the hand in the likes of such issues of 
ijtihaad, nor is it for anyone to compel the people to follow 
him in his view. However, he may speak about it with 
knowledge-based proofs. Whoever then sees the correctness 












bidding him. And the likes of these issues 
Due-- 
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FALSE DESIRES AND THEIR EVIL 
EFFECTS UPON UNITY 


3 Shaykh 'Abdullaah ibn al-Ghunaymaan, may Allaah protect 
and preserve him, said:! 


Allaah the Exalted obligated us to come together and unite 
upon His Book; upon it we should unite and to it we should 
adhere - not to false circumstances and conditions, nor to 
newly-invented ideologies, nor to the nationalities that are 
taken pride in, nor to the false politics which is neither built 
upon the truth nor upon correct guidance! Furthermore, 
Allaah has prohibited us from splitting, disunity and divisions 
after this unity and adherence, for in it lies a cessation of unity, 
which is what might and strength are dependant upon. With 

might the truth attains strength and rises above falsehood, 

_ whereas with strength it and its people are preserved from the 
= plots and attacks of their enemies. This prohibition against 
splitting is accompanied by a grave threat because of the 


severity of the matter and its evil consequences; as He the 
Exalted said: 
> . " And do not be like those who split-up and differed 


ea 


$ 


_ 1, Al-Hawaa wa Atharuhu fil-Khilaaf (pp.31-44). 
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after the clear signs had come to them, for them is 
a dreadful punishment." [Aal-' Imraan 3:105] 


This is because differing after the clear signs have come is a 
departure from Allaah's command, which should bring 
people together and unify their ranks. So when the saying of 
Allaah is understood and followed, and the intent is good, it 
will bea protection from disputation and splitting, and will be 
an invitation to harmony and unity upon obedience to Allaah 
and the following of His Messenger sallallaahu ‘alayhi wa 
sallam. This includes co-operating upon goodness and piety, 
aiding each other against the enemies of Allaah and of the 
Muslims, ordering the good and forbidding the evil, as well as 
giving sincere advice to the Muslims; the general and the elite 
of them, which the Messenger sallallaahu 'alayhi wa sallam 
made to be the Religion; as occurs in the hadeeth of Tameem 
ad-Daaree: 


"The Religion is sincerity and sincere advice." [He 
repeated this thrice] We said: To whom, O 
Messenger? He replied: “To Allaah, His Book, His 
Messenger, to the Muslims leaders and to their 
common folk." 


What is regrettable is that this important matter is not given 
the due attention that it deserves by the students of knowledge 
in these times of ours. This is in spite of the presence of many 
who have appointed themselves as being guides and teachers 
of people, but are characterised with the love of fame, the 
following of their soul's desires and being very ignorant of 


2. Reported by al-Bukhaaree (no.55). 
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FALSE DESIRES AND THEIR EFFECTS UPON UNITY 
M MÓÉHH HERE 
important knowledge-based issues. This has resulted in the 
prevailing conditions that the youth of today live in, such as 
bigoted partisanship, pre-occupation with gossip-mongering, 
and setting the tongue loose in persistently discrediting and 
speaking ill of peoples’ honour; especially [the honour] of the 
shaykhs and the callers to Allaah. Indeed, the arrows of 
mitidsm and defamation are fired at them without any crime 
being committed on their part. In fact their good deeds are 
even declared to be evil! ... 


So | say: From the consequences of the actions of these 
individuals is that they have confused the thoughts of many 
of the youth. 


From them are those that have strayed from the path of 
guidance and have begun following what the criticisers have 
drawn up for them; those who stand in the path of da’wah and 


block the path of Allaah. 


From them are those that now sense, as a result of those 
individuals who criticise others, a great gap par yeen 
themselves and the scholars; harbouring great misgivings 
about them, causing them to stay away from them. 


From them are those that have begun categorising people 
according to what he hears from these people, saying that Po 
and so is from the Ikhwaan, because he talks, visits or sits 
with a person from the Ikhwaan. Or that such and such is 
from the Suroorees, or such and such is from the opportunists, 
mm daturi pur is that these people imagine that by 
invalidation uni Some of validation and 

r, they have adopted 
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the Muslim to fear Allaah with regards to 
se impoverished souls who do not amount 


quide through you even a single 
pw you than the red camels." 


pon the earth, it is as if he has killed the 
nkind." (Soorah al-Maa'idah 5:32] 


lif ifo Shaykh Bakr Aboo Zayd. 
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| ifte harm in doing so outweighs the benefit, and whether it 
| ‘is being done out of envy towards a particular individual, or 
due to following one’s whims and desires. The Shaykh of 


Islaam Ibn Taymiyyah, may Allaah have mercy upon him, 
said: 


‘It is known that when we speak about those who are below 
[the ranks] of the Companions; such as the kings and their 
various kingdoms and the scholars and shaykhs and their 
varying knowledge and religiousness, it is obligatory that 
such speech should be based upon knowledge and justice, 
not upon ignorance and injustice. For indeed justice is 
obligatory to everyone, upon everyone and in every 
situation. Injustice, on the other hand, is absolutely 


forbidden; it is not permitted at all under any circumstance. 
Allaah the Exalted said: 


“And let not the enmity and hatred of others 
swerve you away from justice. Be just; that is 
closer to piety.” [Soorah al-Maa'idah 5:8] 


This verse was revealed in the context of hating the 
unbelievers; for hatred of them is ordered. Yet when the 
hatred that Allaah ordered also prohibits the one doing the 
hating from being unjust, then what is the case about 
hating a Muslim who has committed a false interpretation, 

or has a misconception or followed his soul's desire? Such 


a person is more deserving of not being treated unjustly; 
rather he must be treated with justice."4 


4. Minhaajus-Sunnah (5/126-127). Point to Note: From here the book 
continues quoting passages from the Minhaajus-Sunnah, but due to 
certain discrepancies between its wordings and the wordings in some of 


the passages in the book, the actual text of Minhaajus-Sunnah has been 
used for the remaining translation. 
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He [also] said: 


*Justice ('adl) is what the people of the earth are agreed 
upon as being commended, loved, and its people praised 
and loved. Injustice (dhulm) is what is agreed upon as being 
hated, blameworthy, ugly; and its people censured and 
despised.'5 "The point is that judging with justice is an 
absolute obligation in every age and place, and upon 
everyone and to everyone. Judging by what Allaah revealed 
to Muhammad sallallaahu 'alayhi wa sallam is a particular 
type of justice; it is the most perfect type of justice and the 
best. Judging by it was made obligatory upon the Prophet 
sallallaahu 'alayhi wa sallam and upon all those who follow 
him. Indeed, whoever does not adhere (yalzim)Ó to judging 
by the judgement of Allaah and His Messenger, is a 
disbeliever (kaafir). This is obligatory upon the ummah in all 
that they differ in, whether in matters of beliefs or actions; 
as Allaah the Exalted stated: 


“Mankind was one nation, then Allaah sent 
Prophets with glad-tidings and warnings, and 
with them He sent down the Book in truth, in 
order to judge between people in matter 
wherein they differed. But only those to whom it 
was given disputed concerning it, after the clear 


proofs had come to them.” (Soorah al-Baqarah 
2:213} 


FALSE DESIRES AND THEIR EFFECTS UPON UNITY 


SO SS I m oes 


Allaah the Exalted said: 





“And in whatever you differ the judgement 
thereof is with Allaah.” [Soorah ash-Shooraa 
42:10] 


“And if you differ in anything amongst 
yourselves, refer it back to Allaah and His 
Messenger.” [Soorah an-Nisaa 4:59] 


So matters which are common to the ummah are not to be 
judged in, except with the Book and the Sunnah. It is not for 
anyone to compel the people with the view of a particular 
scholar, leader, shaykh or king. Indeed, whoever believes 
that people should be judged with anything from that, and 
not be judged with the Book and the Sunnah, is a 
disbeliever. The Muslim rulers are to judge in particular 
matters, not in general matters. When they judge in 
particular matters, it is upon them to judge by the Book of 
Allaah; if not, then by the Sunnah of Allaah’s Messenger 
sallallaahu ‘alayhi wa sallam; if nothing is found in that, 
then the ruler exercises his own ijtihaad.”7 ... 


“Allaah the Exalted has indeed forbidden doing injustice to 

the Muslims - the living or the dead - and has made sacred 
their blood, property and honour. It is confirmed in the two 
Saheeh collections that the Prophet sallallaahu 'alayhi wa 
sallam said in the Farewell Pilgrimage: 


5. Minhaajus-Sunnah (5/127). 





| “Indeed your blood, property and honour is sacred, 
Just as the sacredness of this day of yours, in this 
month of yours, in this city of yours. Have I not 
conveyed the message. Those who are present 





6. [SiA]: Here what is meant by the word yalzim, or iltizaam, is: having at 
least the minimul level of adherence and compliance to Allaah's 
Judgement and Sacred Law. Since mere belief in it, without any 
adherence or compliance to it whatsoever, constitutes disbelief (kufr). 


7. Minhaajus-Sunnah (5/132). 


Consult: Majmoo' Fataawaa (7/611) of Ibn Taymiyyah. 





72 























m it is conveyed understands it better 


10 hears it directly.” 


Allaah th e Exalted said: 
} o harm believing men and women 
ly carry upon them selves the crime 
and clear sin." [Soorah al-Ahzaab 


ms a believer - living or deceased - without 
mitted a sin which necessitates this, enters 
hoever is a mujtahid scholar then he has no 
so if he is harmed, then he is harmed 
It was someone who sinned, but either 
eir sin or was forgiven due to other factors, 
| not deserve to be punished, if he is 
is harmed undeservingly; even if he is 
mity because of his action.”9 


k- ite one another." [Soorah al- 


i 
he Saheeh collection from the Prophet 
TUS that he said: 
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is back-biting; but if he is not, then it is slander.”1° 


So whoever accuses anyone of that which they are not, it is 
slander ... If anyone says about a mujtahid scholar: He 
purposely committed injustice; disobeyed Allaah and His 
Messenger; and opposed the Book and the Sunnah, but this 
was not the case, has indeed committed slander! If this was 
the case, then he has back-bitten him. However there is 
permitted what Allaah and His Messenger have made 
permissible; and that is [what is permitted] by way of 
seeking equity (gisaas) or justice, or what is required as a 
religious expediency (maslahah) or by way of sincere council 
(naseehah) to the Muslims. 


The First Case; is like the complaint of one who has been 
wronged, and says: Such and such hit me, or took my 
property, or prevented me from my right, or the likes of 
this. Allaah the Exalted said: 


“Allaah does not like that evil should be 
publicised, except by one who has been 
wronged.” (Soorah an-Nisaa 4:148]... 


As for Need; an example is when Hind bint 'Utbah sought a 
verdict saying: O Messenger of Allaah! Aboo Jahm is a 
niggardly person who neither gives my children or I 
adequate provisions for maintenance. So he replied: 


“Take from his wealth a reasonable amount that 


will suffice both you and your children." So she did 
so.! 


10. Reported by Muslim (no.2589). 


11. Reported by al-Bukhaaree (9/444) and Muslim (no. 1714) 
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Here he did not object to her saying this, because it is a type | 
of statement from one who has been wronged. 


As for Singe Council; the example is in his sallallaahu 
alayhi wa sallams saying to Faatimah bint Qays, when she 
sought his consultation about who proposed to her, saying: 


Aboo Jahm and Mu'aawiyah have both proposed to me. So 
he replied: 


"As for Mvaauiyah, he is destitute and has no 
wealth. As for Aboo Jahm, he does not remove the 
stick from his neck (in another wording]: he beats 
women. So marry Usaamah."2 


Thus, when she sought his advice on who she should marry, 
he mentioned to her what she needed to know. Such would 
also be the case if someone seeks consultation concerning 
who he should deal with. Indeed naseehah is prescribed. 
even if one has not been asked to give it ... Such is the case 
when the people of knowledge explain the error of those 
who report about the Prophet sallallaahu 'alayhi wa sallam. 
or intentionally lie upon him, or upon whoever reports from 
him. The same is the case when explaining the error of one 
who errs in his opinion in matters of Religion, whether in 
an issue of knowledge or action. If, however, a person 
speaks about this with knowledge and justice, intending it 
to be a sincere council (naseehah), then Allaah the Exalted 
will reward him for it; especially if the one being spoken 
aboutisa caller to an innovation. Here it becomes obligatory 
to explain his affair to the people, since repelling his evil 
from them is greater than repelling the evil of a highway 





If two Muslims enter into a dispute about a particular issue 
and that issue has now passed, and the people have no 
connection with the issue, nor know its reality - then their 
speech concerning it would be considered as being speech 
without knowledge or justice, and it would amount to 
harming the two people without due right. If they knew that 
the two people had committed some sin, or were mistaken, 
then their mentioning this without their being an over- 
riding benefit to do so would be from the blameworthy [type 
of) backbiting." 3 ... “If this is done seeking fame or to show- 
off, his action will be rendered null and void. Thereafter, if 
he is refuted, or is harmed, or it is attributed to him that he 
was mistaken and his intent was corrupt. his soul will 
overcome him and Shaytaan will come to him. So his action 
starts out for Allaah’s sake. but then it becomes a desire by 
which he seeks to defeat the one who has harmed him; he 


may even transgress against the one who caused him the 
harm. 


This is also the case with the people of differing opinions 
when each one of them believes that the truth is with him 
and that he is upon the Sunnah. Most of them actually 
follow their desires in seeking prestige or leadership for 
themselves, or whatever is connected to them. They do not 
intend to make Allaah's Word uppermost, or to make the 
Religion exclusively for Allaah. Rather they become angry 
with someone who differs with them, even if it be a 
mujtahid scholar who is excused and whom Allaah is not 
angry with. Or they are pleased with someone who agrees 
with them, even if it be an ignorant, ill-intended person who 
neither has knowledge or a sound intent. This leads them to 







praise those whom Allaah and His Messenger have not 

2 praised, to censure those whom Allaah and His Messenger 

att robber ... have not censured, and to form allegiance and enmity based 
E Pi » , a 


1}. Minhaajus-Sunnah (5/143-147) 
| 12. Reported by Muslim (no.1480). 
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[mujaahid) in Allaah’s cause. So how would it be if the one 
who claims the truth and the Sunnah is someone similar to 
him: having with him the truth as well as falsehood. the 
Sunnah as well as bid'ah and his adversary also has the truth 
and falsehood. and the Sunnah and bid'ah? This is the 
condition of the disbelievers who split up their religion and 
become sects.~"4 


s. not upon the Religion of Allaah 
the condition of the disbelievers 
base-desires .. so bv it trials and 


een the people. 
‘he 





seo 


b 


aah: to seek Allaah's aid: to have fear and 
NEED uno for Allaah's sake. 
be if it is done following the way of “Such ts the case when refuting the people of innovation 
a (shlul-bid'ah) from the Ragfidak and others. If the intention 
is not to clarify the truth. guide the creation. be merciful 
towards them and to be benevolent to them. then it wall not 
be a nghteous action. When severity is used in censuring an 
mnovatizn of sin. then the intent behind it should be to 
; clanfy the corruption it contains. in order that people will 
teed ond deafencd by it so he m of it; just re CA of E E M And 

T" a ja when a person ts boycotted as a form of punishment or 
Mash Co eee in Usar. chastisement. then the intent behind it should be as a 
MENU ns Picases Allaah deterrent fot him and for those like him: out of mercy and 
kindness, not out of revenge of indictiveness.^!$ 


h. prohibitions: obedience to whom is 
|; who showed enmitv with whom Allaah 
aith and disobedience of whom constitutes 





is angered by what his soul 
the fact that he has 
in that whatever he is 
that to be the Sunnah 


the pure truth and the 
on is not to make the 
7 Allaah or to make the 
his objective is zealous 
ou ). oF to show-off so that 
o [out of proving} his 





THE THEME: This book deals with the subject of 
differing, or ikhtilaaf, in a brief and comprehensive 


manner, quoting the words of the scholars, both classical /’ 


and contemporary. It makes clear to the reader - by 
Allaah’s Grace - those types of issues that the Sacred Law 
forbids differing in and those types of issues in which 
differing is permitted. Likewise, it elaborates upon those 


guidelines which, if violated, causes a person to split away © 


from the path of Muslim orthodoxy; the path of Ahlus- 


Sunnah wal-Jamaa'ah. It also explains the etiquettes that 
need to observed when differing with one another. 


THE HOPE: All in all, it is hoped that this book will help 
the Muslims in general, and those involved in da'wah and 
teaching in particular, to traverse the path of moderation 
and steer clear of the two extremes: The first is of those 
who - under the banner of religious firmness - go beyond 
the bounds and split the ranks of this precious Muslim - 
nation over issues that the Sacred Law has catagorically 
forbidden the Muslims to split-up over, making such 
issues the basis for their allegiance and enmity. The other 
extreme is of those who - under the banner of Islaamic 
tolerance - fall short of what is required and readily 
accommodate and Propagate innovations and heresies, 


adopting undue lenien ini 
ce towards opinions and i 
which violate clear-cut te À geen 


the established : i 
scholars. consensus of the Muslim nation and its 








